banquet with the gods.2) In the OT, motifs from this pattern are frequently adapted and applied to Yahweh.3) Yahweh's victory over the Egyptians at the Red Sea, and again in wars of conquest, established him as the divine warrior par excellence. In the pre-exilic prophets and the Deuteronomistic history this portrayal of Yahweh fades into the background, but it re-emerges strongly at the time of the return from the exile.4) In the exile Israel had again fallen 1) H. GUNKEL, Schöpfung und Chaos in Urzeit und Endzeit (Göttingen, 1895) . into chaos and required the activity of the Divine Warrior to liberate her.
The high point of Jewish apocalyptic came at another period when the order of Israel's history was plunged into the chaos of war and persecution, in the time of Antiochus Epiphanes. It is not surprising then that the old mythology of the conflict between god and chaos should again be evoked. In particular, the books of Daniel and the Qumran War Scroll are replete with the imagery of holy war.5) In this paper I wish to discuss the particular ways in which the imagery is modified or transformed in those books. Specifically, I wish to study the difference between the two books in their basic conception of holy war, a difference which, I believe, marks a highly important point of transition in the development of Jewish apocalyptic.
The traditional mythology of holy 1var
When we speak of holy war in the context of Israelite religion, we think, first of all, of the wars of the period of the conquest and j udges. 6) The practice of Israel's holy war must be understood against the background of the mythology of holy war in the ancient Near East and especially U garit. 7) We may distinguish two aspects of this mythology.
First there was the primordial, paradigmatic, purely mythical war between the gods. In the case of Ugarit this was fought between Baal and Yamm or Baal and Mot; in Babylonian myth between Marduk and Tiamat. This myth was primarily cosmogonic. This is quite explicit in the Babylonian Enuma Elish, but is also implicit in the Ugaritic Baal cycle.8) Both myths show how the primordial forces of chaos had been reduced to order by the activity of a divine warrior. This primordial battle served, then, as a paradigm for future battles which the god and his earthly people must fight to preserve order over chaos. Gott und Belial (Göttingen, 1969) . 6) See G. VON RAD, Der Heilige Krieg im alten Israel (Zürich, 1951) . Also his Studies in Deuteronomy (London, 1953) pp. 45-49. However, VON RAD'S contention that holy war in Israel was primarily defensive in character has not been sustained by subsequent studies. Cf. most recently F. STOLZ, jahwes und Israels Kriege (Zürich, 1972) .
5) See especially P. VON DER OSTEN-SACKEN,
7) See especially the works of CROSS and MILLER, above n. 3. 8) See CROSS, CANAANITE MYTH AND HEBREW EPIC pp. [40] [41] [112] [113] [114] [115] [116] [117] [118] [119] [120] . El also appears as a divine warrior, especially in the account of Canaanite religion in Philo Byblios, but in theogonic rather than cosmogonic contexts. See P. D. MILLER, "El the Warrior" HTR LX 1967, pp. 411-431. On the conflict type of cosmogonic myth see in general P. RICOEUR, The Symbolism of Evil (Boston, 1969) pp. 177-191. 
